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S AND DIALOGUES OF SWAMI VIVEKANANDA. 


( RECORDED BY A DISCIPLE. ) 


PART II,—xX 


III.—( Concluded ) 


Subjects—Rules for the fulure Math for women—great good will be done to sociely by Brahma- 
charinis trained in the Math.— There is no difference of sex in the Parabrahman—it is present only in 
the world of subject and object, hence it is not impossible for womankind to be knowers of Grahman.—Al- 
though there may be many defecis in the current female education, pet tis nol reprehensible.—Religion is 
to be made the basts of education.— Good works are those that help the manifestation of Brahman within 
man,—Although egoistie work may be incompatible with the Knowledge of Brahman, yet il is a secondary 


means to its attainment.—By 
mind, knowledge ts impossible. } 


Disciple.— Sir, please tell me about 
the Math for women you desire to estab- 


lish. I feel preatly enthusiastic to know 
‘about it. 
Swamiji.— On the other side of the 


Ganges a big -plot of land would be 
- acquired where wuninarried virgins or 
Brahmacharini widows willremain; devout 
‘daughters of householders will also be able 
to stay for a period. Men will have ho 
concern with this Math. The elder 
“Sadhus of the male Math will manage the 
affairs of this Math from a distance. There 


shall be a school attached to this female: 


‘arma is the purification of human mind attained and without purification of 


Math, in which religious scriptures, litera- 
ture, Sanskrit, grammar, should be taught 
andeven some amount of English education 
should be given. Other matters also, such 
as sewing aud needle-work, culinary art, 
all “works of household management, 
nursing, and upbringing of children will 
also be taught. Japa, worshipand medita- 
tion shall remain as part of the teaching. 

‘Those who will be able to live here re- 
nouucing home and family ties will be 


“provided with food and clothing from this 


Math. ‘Those who will not be able to do 
that will be able to study in this Math as 


. 
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day-scholars, If desired, by the permission 
of the head of the Math the latter will be 
alowed to stay in the Math for a period 
and during their stay will be maintained 
by the Math. The elder Brahmacharinis 
will take charge of the training of the 
girl students in Brahmacharya. After five 
or six years’ stay in the Math, the 
guardians of the girls may marry them. If 
deemed fit for Yoga and religious life, with 
the permission of their guardians they 
will be allowed to stay in the Math taking 
the vow of celibacy. ‘These celibate nuns 
will in time be the teachers and preachers 
of the Math. In villages and towns they 
will open centres and strive for the spread 
of female education, By the agency of 
such preachers of character imbued with 
the religious spirit, there will be the spread 
of real female education in the country. 
So long as students will remain in asso- 
ciation with the female Math, Brahima- 
charya will be the basic idea of this Math. 

Spirituality, sacrifice and self-control 
will be the ornament of the pupils of this 
Math; and service or Seva Dharma will 
be the ideal of their life-work. Seeing 
such ideal characters, who will not respect 
them, andhave faith in them? Ifthe life 
of the women of this country be mouldedin 
such ideals then will there again be the 
appearance of such ideal female characters 
as Sita, Savitri and Gargi. In the strong 
bonds of Desachara (local customs) 
rendered lifeless and inert, the womén of 
the country have come to such straits 
which you could only understand if you 
visited Western countries. You are res- 


ponsible for this miserable condition of 


women, and it is in your hands to raise 
again the women of thecountry. ‘There- 
fore I say, set to work. What will it do, 
merely to memorise a few scriptures like 
the Vedas and the Vedanta? 


JAN, 

Disciple. — Sir, if girl students after 
being trained in the Math marry, how will 
one find ideal characters in them? Will 


it not he better if such arule is made 
that those who will obtain education in 
the Math, shall not marry? 

Swamiji.— Can that be done all at 
‘once? In the beginning they are to be 
given education and left to themselves. 
After that they will act as they think best. 
After marriage and entering the world 
they will inspire their husbands with 
noble ideals and be the mothers of heroic 
sons. But the guardians of the students 
in the female Math will not be allowed to 
even mention the name of the marriage of 
their daughters before they attain the age 
of fifteen—this rule must be observed. 

Disciple.— Sir, then those girl students 
will not command reputation in society. 
Nobody would like to marry them. 

Swamijiim Why will not they be 
wanted in marriage? You have not 
understood the course of society even now. 
Such learned and accomplished girls will 
not stand in want of bridegrooms. So- 
ciety now-a-days does not follow the 
practice df child- -marriage—nor will follow 
in future. Even now, dont you see? 

Disciple.— But whateveryousay, there 
will be violent opposition and _ protest 
against this in the beginning. 

Swamiji.— Letit be, what is there to 
fear in that? Righteous work initiated 
with moral earnestness and courage, if 
confronted with obstruction, will awaken 
the moral power of the initiators the more 
(to bear down the opposition and carry it 
to success). ‘That which has no obs- 
truction, no opposition, only takes men to 
the path of moral death. sauee le is the 
sign of life. ; 

isciple.— 

Swaimiji.— 


Yes, that is so. ‘ 
In the highest truth of the 
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¥ 
Parabrahman, there is no distinction. of 
sex. We, in the alive plane of ‘T”? 
and “thou’’, notice this difference of sex. 
The more the mind becomes introspective 
and inward, the more that idea of differ- 
ence vanishes. Ultimately when the mind 
is merged and is one with the homogeneous 
and undifferentiated Brahman, then such 
idea as that this isa man, orthata woman, 
does not remain at all, We have seen this 
practically embodied in the life of Sri 
Ramakrishna. ‘Therefore do I say that 
though outwardly there may be difference 
between men and women, in their real 
nature there is no difference. ’herefore 
ifaman can be a knower of Brahman, 
why cannot a woman attain to the same 
knowledge? Therefore I was .saying, if 
one amonst women becomes a knower of 
Brahman, then -by the radiance’ of her 
personality, thousands of women will be 
inspirited, awakened to truth, and great 
well-being of the country and society will 
ensue. Do you understand? 

Disciple.— Sir, your teachings haye 
opened\my eyes. 

Swamiji.— Not fully yet. When you 
will realise the all-illumining truth of the 
Atman, then will you see that this differ- 
eice of men and women has vanished al- 
together; then will you look upon all 
woian as the manifestation of the Brah- 
man. We have scen in Sri Ramakrishna 
this idea of divine Motherhood in every 
woinan, of whatever caste she might be, or 
whatever qualities she might possess. Be- 
cause I have seen, therefore I "tell you so 
much to be likewise and open centres of 
education for women in villages, and try to 
uplift them, If the women are raised then 
their sons and daughters will by their noble 
_actions glorify the name of the country,— 
then will culture, knowledge, Shekfi and 
devotion awaken iu the country. 
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Disciple.— But, Sir, it appears some 
contrary results have come out of the 
present female education. With a little of 
education, they learn to wear gowns 
and chemises, and take to luxuries and 
frivolities, but how far they are advancing 
in the spirit of sacrifice and renunciation, 
self-control, austerity, Brahmacharya and 
other qualities conducive to Brahma- 
jnana, does not’ appear clearly. 

Swamiji.— Inthebeginning a few mis- 
takes like that are unavoidable. When a 
new idea is preached in the country, some 
not being able to grasp the idea aright 
go wrong like that. What does that 
matter to the well-being of society at 
large? But those who in the beginning 
have strenuously endeayoured for even 
the little of female education that now 
obtains, is there any doubt of the great- 
ness of their heart? But the truth, do 
you know, is, that some defect and defi- 
ciency must creep in learning or culture 
which is devoid of a religious basis. 

But now female education is ‘to be 
spread with religion as the centre, All 
other learning besides religion will be 
secondary to it. In the female educa- 
tion which has obtained up till now, 


teligion has been made a secondary con- 


cern, hence those faults you were speak- 
ing of have arisen. But no blame at- 
taches therefore to women. Reformers 
having advanced to impart and spread 
female education without being Brahma-_ 
jnanis, have taken a false step. Founders 
of all good works, before they initiate and 
enter on their desired work, ought to at- 
tain ‘to the knowledge of the Atman. 
Otherwise, defects will arise in their works. 
Disciple-— Yes, Sir, it is observed, 
that many educated woinen spend their 


time in reading novels; but in Eastern 


Bengal, even with education women have 
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have not given up their religious practices 

and observances. 

part? 
Swamiji.— 


Is it so here in this 

Good and evil are in every 
country. Our work is—doing good works 
in our lives and holding an example be- 
fore others. No work succeeds by con- 
demnation. ‘That only repels people. Let 
anybody say what he likes, don’t contradict 
anybody. lmwthis world of Maya whatever 
work you will do, will be associated with 
some defect.—‘tAll works are covered 
with defects like fire covered with smoke.”’ 
But will you on that account sit actionless? 
As much as you can, you must do some 
good work. 

Disciple-— What is this good work? 

Swamiji.— What helps the manifesta- 
of Brahman is good work. All works can 
be done, if not directly, at least as indirectly 
helpful to the manifestation of the truth of 
the Atman. But following the path laid 
down by Rishis, the knowledge of the 
Atman manifests quickly; on the contrary, 
doing of works which have been indicated 
by scriptural writers as wrong, brings only 
bondage of the soul, and this bondage of 
delusion does not sometimes vanish for 
many lives. Butin all ages and places, 
freedom is sure to be attained by Jivas 
ultimately. For, the Atman is the real 
nature of the Jiva. Can anybody give up 
his own Swarupa? If you fight with your 
shadow for a thousand years, can you 
drive it away from you?—it will always re- 
main with you. 

Disciple.-— But, Sir,according to San- 
karacharya’ Karma is antagonistic to 
Jnana. He has refuted the 4g=4 or inter- 
mmingling of Jnana and Karma in many 
ways. So how can Karma be helpful to 

_the manifestation of Juana? 

Swamijii— Sankara after saying so 

has again indicated Karma as subsidiary 


a 


JAN, 


help to the manifestation of Jnana and 
the means for the purification of the 
Sattva element. But I do not contradict 
the conclusion of Sankara that in absolute 
transcendent knowledge there is no touch 
of any work. But so long as man is 
within the realm of the consciousness 
of work, doer of work, and the object of 
work he is powerless to sit idle with- 
out doing some work. So, as work is 
thus the inevitable nature of Jiva, then 
why do you not do such works as are help- 
ful to the manifestation of the knowledge 
of the Atman? ‘That all work is tainted 
with ignorance may be true from the tran- 
scendent standpoint, still within Vyavahara 
—normal relative consciousness, works 
have a great fitness and efficacy in hu- 
man life. When you will realise the Atman, 
in that state the doing of work or its non- 
performance will be within your control 
and whatever you will do in that state 
will be good work, conducive to the 
good and well-being of Jivas and the world, 
With the manifestation of Brahman even 
the breath of your life will be to the good 
of Jivas. Then you will not have to work 
from the level of the lower ego by means of 
conscious planning. : 

Disciple.— Yes, it is a beautiful con- 
clusion reconciling Karma and Jnana from 
the Vedantic standpoint. 

At'this time the bell for the evening . 
meal rang and Swamiji asked the disciple 
to go and partake of the meal. The disciple 
prostrating atthe feet of Swamiji before 
departure prayed with folded hands, ‘*Bless 
me that I-may attain to the Knowledge of 
Brahman in this life.’ Swamiji putting 
his hand on his head said, ‘‘ Don’t fear, 
my son. You are not like an ordinary 
worldly man—neither a householder nor 
a Sannyasin—a new type. 
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OCCASIONAL NOTES. 


NDIA is One—from the spiritual view- 
point. ‘This is evidenced in our 
literature and religious Weliefs,—and the 
background is the Vision of Brahman, the 
triumph of the soul over the conscious- 
ness of the body. ‘This is the land of 
spiritual ideas. At bottom we are one 
from Ceylon to the Himalayas, because 
our ideas, though innumerable and most 
marvellously complex, are one, bearing 
relation to the Vision of the Divine. Never 
have there been gteater men than the 
Rishis; never have there been more com- 
prehensive thought-systems than those 
of the Vedanta. Our epics, the Ramayana 
and Mahabharata, are charged with most 
inspiring narratives of heroes and of sages. 
They embody the very highest ethical and 
spiritual outlook and they give us the 
history of the Indian Ideas and of Indian 
Greatness:. -Where shall one find more 
inspiring Scriptures than those of the 
Vedas and the Upanishads? And where 
in the history of human thought are there 
elsewhere such divine utterances of soul 
as the Bhagavad Gita and the Nirvana 
Shatka! 


Here, in our- motherland, the human 
mind has thought out the most inclusive 
ideas, going beyond the very foundations of 
logic into the depths of the spiritual con- 
sciousness. Here, in our motherland, the 
human Soul has struck the highest note 
of truth concerning the Nature of Man; 


Here, in this land, the Grand Exclama- 


tions of the Soul which has attained the 
Divine Consciousness, ting out, ‘‘Aham 
Brahmasmi!’’ and ‘'Tat ‘vam asi!’ 


Behold the long list of the Avataras | 


Rama! Krishna! Buddha! Shankara ! 
Chaitanya ! Guru Nanak! Behold the 
retinue of philosophers, Kapila, Gautama, 
Kanada, Jaimini, Ramanujacharya, Mad- 
vhacharya, Vallabhacharya and the philo- 
sophers of Nalanda and Nuddea univer- 
sities! 


Are we then Backwards amongst the 
nations! Away withthe hypnosis! For, in 
thought and in spirit, we are the masters 
of the Earth! All that we want is—the 
Consciousness of Who We Are! Zheu—all 
our problems shall be solved. Let every 
Indian stand up and say tothe world, ‘‘What 
shall you teach us in matters of the soul 
and in matters of the heart? With us 
philosophy is velégvoun; and with us reli- 
gion is zz the blood. Before Moses was 
born,—the Vedas Were. Before Christ 
taught,—Sri Krishna and Buddha _ re- 
deemed the world; for if the world follows 
Their Teaching—it shall be saved.’’ 


Aye, India is One. For from North to 
South and from East to West this is the 
basis of Hinduism. It is Hinduism. From 
Kashmir and Nepal to Rameswar and 
Bombay and from Kailash to Ceylon, India 
is One in its Culture, in its Faith, in its 
Spiritual Outlook. ‘rue India is zo¢ an 
India of Provinces, but of Culture; itis a 
Nation. 


And what of empire! India has been 
united and made one many times before. © 
What of theempire of Rama and Ajodhya! 
What of the Yudhisthira Raj when the King 
of Ceylon came to acknowledge the Over- 
lord at the Durbar at Indraprastha! India 
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was One then, and an empire, What of 
Chandragupta Maurya, with his vast 


and wide empire, and the provinces of 
Kashmir and Nepal and eyen Afehani- 
stan! Then India was One and it was 
jreat! What of the empire of Asoka! 
What of the empire of the Vikrama- 
ditya ! .What of the empire of Moghuls! 
India is not only One, it has the potentia- 
lities of strength and many times has that 
strength been made manifest ! 


And what of art! Long before the 
Gothic cathedrals were constructed, India 
had built her rock-hewn temples and 
monasteries with groiued arch and pic- 
tured walls! And what shall compare 
with the Face of Buddha! Were = the 
standards of soul hold sway. Spirit, not 
form, is depicted. Physical beauty and ap- 
pearance has been subordinated to the re- 
presentation of spiritual beauty and spiri- 
tual reality. Here in India, on all occa- 
sions,—and in all ways, the Soul shines 
forth | Behind our civilisation is the Soz/. 


And of poetry, what shall exceed the 
glories of Valmiki and ‘Tulsi Das, of Kali- 
dasa and Raimprasad! Side by side, place 
the rhapsodies of the Indian Imagination 
and those of the Wesiern mind! And the 
balance swings in favour of the mother- 
land. So we stand not as beggars. at the 
portals of other civilisations. 
to exchange! We shall accept certain tse- 
ful commodities from the Western nations, 


but in exchange we give That which is. 


Invaluable,—the Spiritual Outlook. 
ate of the rave of the Rishis. 
more than Robber Barons’ 
veins. 


We 
We have 
blood in ovr 
Our aristocracy is the most ex- 


oh clusive of all, for it is the aristocracy of 
f Heals i of etiaceee and of spiritual 
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culture, 


We come: 


We stand powerful and, rich be~ 
the world. 
weak, nor miserable ! 
before the 


fore 
Let us stand boldly 
uations, showing them the 
Glories of our Past, the Realities of our 
Present. Weare a Nation of Powers and. 
Potentialities! 


With one act of self-consciousness as ¢a': 


who we are we shall strike off all hypnosis 
that binds our souls down. Azad there ts 
no greater enemy ot our own progress than 
our own selves, for we have allowed our- 
selues to think of ihe Nation as effete and: 
discordant, wher tt hasan ortginal 
and is One throughout. It is we 
who bind ourselves down. It is we who 
suffer who are to blame for that suffering. 
The problem’ lies with us; its solttion 
depends onjus. “We must set ourselves to 
the of consolidating the nation first 
ofall by leatning and by fathoming the 
greatness of our culture, the greatness of 
otu civilisation and the stiperiority of our 
ideals. We desire no reform; we desire 
an intensification. of our culture. And 
the first motto is, ‘‘O ‘Thou Indian! 
Know thy Self!’ and the prayer to the 
Mother is that which Swami Vivekananda 
has given in our keeping,—O ‘Thou 
Mother of the Universe; vouchsafe manli- 
ness unto me! O ‘Thou Truth of Strength, 


cullure 


task 


take away my weakness, take away. my 


unmaniiness, aud—MAKE ME A MAN?’’ 


The heart is the greatest river of 
your life, the head is the bridge over 


the river. Always s follow the heart. 


_ Swami Vivekananda. : 
~ 4, 
, oS ee 


JAN. 


We are oz poor, nor 


DIVINE 


— 


Ge next incarnation js Parasurama or 
wy Rama with the Battle-axe. In olden 
days there was in Northern Indiaa very power- 
ful monarch who went by the name of Gadhi. 
Gadhi was one day sitting on his throne when 
the Brahmin, The 
Brahmin was brought in and given a higher 


servants announced a 


seat than the king, for in those days the 
Kshatriyas always honoured the Brahmins. 
Vhe King then asked the visitor, “What can 
I do for you?” The man was poorly dressed 
but his face was calm, quiet and illuinined as 


that of one who had realised the Truth. The 
Brahmin said, “I want only one thing of you, 
I want your daughter for my wife.’ © This 


was a great shock to the king, who thought: 
“My daughter is so~delicate, so used to 
luxury, to good food and the best of care; to 
go out into an Ashrama in the forest and live 
on herbs and roots, with uo one to serve her, 
it?” = Such 


thoughts in his mind, but in order not to give 


—how can she bear were the 
a denial in the very face of the Brahmin, he 
pretended to conseut, yet at the same time 
he tried to make such an impossible condition 
that it would be the same as a refusal; so -he 
said: “1 will give my daughter to you if you 

jean get me a thousand white horses, all with 
one black ear.” 


How could anyone find this? At most 
one can get four or five such horses, but a 
thousand! Not even an emperor can do that, 
So the king said te himself,‘ The Brahmin 
will not be able to do this aud my daugher 
will be left to choose her husband,” 
Brahmin replied, “Yes, I can give you that.” 
‘So he called upon Varuna, the Lord of the 
sea, obtained from him the required number 
of horses of that particular type, and presented 


“them to the king. 


loving she consented. 


But the, 


INCARNATIONS. | 


Vii. 


The king then said: “This Brahmin must ’ 
be more powerfnl than an emperor, he mast 

Himself, for he can 
such be 
brought in this way.” So he was happy to 
give him his daughter, and they were married, 
The Brahmin’s name was Richika. 


be as powerfal as God 


command a_ thousand horses to 


Now his wife’s mother had no male child’ 
mother male child is no 
She knew. that her law was 


and a without a 


mother, son-in 
not an ordinary person, so she said to his 
daughter, “Ask your husband for a male 
child and at the same time ask a male child 
for me.” So the daughter, whose name was 
Satyavati, went to her husband and did as 
her mother had told her. Richika said, “Yes, 

I will do it,’ and. he prepared two lumps of 
what is called Charu (a milk-rice preparation) — 
into one of which he infused the Brahmin 
spirit and iuto the other the Kshatriya spirit. 
Then he told bis wife to take one and give 
the other to the mother and they would both 
bring forth a male child. Having done this, 
he went away. But the mother thought: 
“Naturally he has more love for his wife, so 
what he has given her will be better.” There- 
fore she asked her daughter to exchange her 
share with her and as'the daughter was very 
Thus the lump that 
was meant for the daughter was taken by the 
mother, When Richika came and heard what 
had been done, he was much displeased and 
said to his wife: “As a result of this con- 
fusion, your son will be of a dire nature, and 
your brother will be a pious Brahmin.” Then™ 
Satyavati who was frightened entreated her 
husband to rectify the mistake, and the Rishi 
was pleased to say, “All right. Your grvand- 
son shall be of that terrible nature. 


ln course of time the daughter brought 
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forth a child by the name of Jamadagni 
and the mother also brought forth a male 
child who was celebrated as 
Viswamitra, Jamadagni was a most pious 
and powerful Brahmin, He used to live in 
his hermitage with his wife the 
dyughter of king Prasanajit. Although he 
was a Brabmin he had a fancy for archery and 
One 
day when he was thus practising, and his wife 
was picking up the arrows for him, be shot 
one ata great distance and Renuka went to 
bring it back; but owing to the heat she 
could not bring it in time, for sometimes the 
Only 


after she had rested under a tree for a while 


afterwards 


Renuka, 


often practised with his bow and arrow, 


arrows went several furlongs away, 


was she able on that day to bring the arrow 
back. ty the meanwhile ber husband was 
waiting, and when he saw her coming, he 
asked, “Where have you «been so long ?” 
“ Master, she replied, “ | am so sorry, but the 
sun was so hot that I could not come more 
quickly. See, my feet and body are all 

scorched.” Then Jainadapni grew. very angry 

with the sun for thus troubling his wife and 

he raised his bow to shoot an arrow against 

him, but as he was aiming, the sun came to 

him and begged that he should not injure 

But Jamadagni said to him, “Why 

you my wife? See, her 

body and feet are all scorched by your rays.” 

Then the sun said, “I am very sorry, but J 

promise that she will not suffer any more.” 

And he gave Renuka a pair of shoes and an 

umbrella, so that when he went’ for her hus- - 
band’s arrows she would not be burnt by 

the sun. 

Jamadagni and Renuka brought forth 
children, the youngest of whom was Rama. 
One day a king, whose name was Karta- 
viryarjuna, came to the hermitage in all his 
regal pomp and power to prostrate before-the 
great Brahmin. Jamadagni said to him, 
“Sire, you are my guest to-day.” But the 
king replied, “Oh no! J have a big retinue 
with me. You cannot entertain them all. 


him, 


have so troubled 


jan, 


They are tired no doubt, but by a forced 
march we can reach home; so I need not 
trouble you, Master.” “No, no,” the Brahmin 
insisted, “1 have a cow. 
is needed,” 


She will give all that 
Then he took the cow by the 
horn and said, “ Dear cow, to-day this king 
has come with all his retinue; please give 
them whatever they wish.” And the cow 
gave to each whatever he desired. To the 
thousands of soldiers she gave the best dishes, 
and money as well, 

Seeing this, the king wanted to take the 
cow with him; but Jamadagni objected, say- 
ing: 


“This is my daughter, I cannot part 
with 


her.” Still the king insisted, but they 
Brahmin would not let her go, Now this 
king had one thousand hands, five hundred 
on the right side and five hundred on the left 
side, so that when he fought with his enemies 
he could shoot as many arrows at a time. 
This made him very powerful and. when the 
Brahmin continued to oppose him, he dragged 
the cow away by torce, Rama was not there 
at the time, but when he came home and 
found what had happened, he grew very 
angry, and having a battle-axe in his hand, 
he rushed to the palace and began to fight. 
He cut off all the hands of .the king, and 
killed him and his children. When he re- 
turned to the hermitage and told his father 
what, he had done, the father said, “I am 
very sorry for what you have done. Fora 
Brahmin’s chief virtue is Be- 
sides he was an anointed king. So vou should 
expiate your sin by visiting places of pilgsim- 
age with a devout heart.” 

Now Renuka was sent to bring water for 
the sacrifice, but when she went to the lake 
she saw a Gandharva king playing in the 
water, The Gandharvas are half human and 
half god and very beautiful to look at and 
Renuka was so charmed by the appearance 
of this one that she stopped to watch him as 
he played in the water, This made her late 
for the sacrifice and as she returned to the 


hermitage she realised that she had commit- 


forviveness, 
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ted a great sin, for there is no greater sin for 
a woman than to love another than her hus- 
band even mentally, Se when she placed 
the water-pot before the sacrifice, she was 
filled with the sense of guilt and shame, 
Then the Rishi said, “This woman is un+ 
chaste, is there no one to kill her?” All 
hesitated, for no one is willing to kill his 
mother; but Rama came and_ hearing his 
father’s question, he at once killed her. Then 
the father said, “ Now kill. all these disobe- 
dient children,” and he killed them also. The 
_father was, pleased with his perfect obe- 
dience and said, “ My son, you have done 


well. Now ask any boon you like?’ Rama 
replied, “ Father, I ask but one thing. Make 


my mother and all my brothers alive again 
and may they totally forget this incident.” So 
they were all brought back to life. 

At that time the Kshatriyas were very 
proud and vain, for everything belonged to 
them, «so they thought that they were the 
lords of the whole universe. One day, when 
Rama was away from the Ashrama and 
Jamadagni was in deep meditation, the sons 
of King Kartavirya, who all along had been 
burning with anger’and determined to revenge 
their father’s death, came to the hermitage 
and began killing everyone and finally killed 
even Jamadagni. The mother, wild with 
grief, kept crying, “ Rama, Rama, where are 
you? Your father is killed, why do you not 
come?” Then Rama came and when he saw 
the dead body of his father, he set: out in 
anger and destroyed not only the royal line 
of Kartavirya, but all the Mshatriyas, repeat- 
ing the process twenty-one times. Then he 
returned to the hermitage where the dead 
body of his father had been entrusted to his 
brothers. Then he took the severed head, 
placed it on the body, and duly performed 
a big sacrifice to please the Lord of the uni- 
verse, after which he gave away the whole 
world to the Brahmins, This completed the 
sacrifice and he went away to pass the rest of 
his life in meditation and austerity. 
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It is said that when Rama killed his mother, 
the axe would not leave his hand. It is such 
a sin to kill one’s own mother! He could 
not get rid of the axe by any means, until he 
at last took a bath in the sacred river 
Brahmaputra then only did the axe fall from 
his hand, é 

Long after, Parasurama had also ‘an en- 
counter with Sri Ramachandra when the latter 
was returning to Ajodhya after bis marriage, 
He wanted to test the actual worth of the 
young Prince, and was satisfied that his prowess 
was superhuman, nay, it was divine. Then he 
went back and buried himself in his Tapasya 
again. 

Now, in. what way did. Parasurama serve 
the world by killing all the Kshatriyas? It 
is said that Mother Earth complains every - 
now and then that the weight upon her has 
become too heavy. When does she feel the 
When her children have become 
wicked, proud and think themselves greater 
than God, The more egotism rises in you, 
the more you will think that God is nothing, 
Now, a pious woman like our Mother cannot 
bear the company of such unholy children, 
for she is a goddess and always knows that 
God is the one source of all power. There- 
fore she cannot bear the company of those 
who do not honour God, or who deny God, 
while she loves the company of the devotees 
of God, So, when her children became proud 
and wicked, she prayed; “Oh God! Please 
rid me of these evil-doers, whom I cannot 
look upon as my children. Send some one 
to destroy them.’ And because she was a 
true devotee,.God heard her prayer and came 
down with a battle-axe in His hand, IF it is 
good to punish all evil- dorts, then Rama did 
well, : 
Whoever is proud, vain and egotistic can- 
not be moral } he is always an evil-doer, 


heaviness? 


_ SWAMI RAMAKRISHNANANDA, 
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HE framework which Indian culture 
has built up to translate its goal and 
motive into a form of human living in so- 
-ciety and outer life has certain character- 
istics, some vital to its nature, some acci- 
dental forms of historical evolution, which 


mark it distinctly from other forms of social . 


systems. While Indian culture has broad- 
ly recognised the mutability and liability 
to change of social forms and moulds of 
outer life, according to changes of. time, 
needs and environmental conditions,— 
which have actually changed in the course 
of historical evolution,—yet as it has adis- 
tinct theme in the heart of its motive, 
the working out of that theme in outer 
social, economic or political life will also 
have a corresponding distinctness, the 
stressing of certain points and the relative 
subordinance of others. It is essential 
that thought should be directed to the 
discovery of its dominant characteristics 
and trend, its light and shade. 
also there must be a «vital element which 
is essentially connected with its central 
spiritual motive, which has to be pre- 
served, rescued from the mass of accre- 
tions and debris of the ages. And here 
also, indiscriminate imposition of forms 
and motives alien to its nature, will either 
retard its natural functioning, or, if 
successful in superseding, will first disrupt 
its outward social structure which is its 
vital expression, as a preliminary to captur- 
ing its inner citadel of soul. 

The first principle of the social organi- 
sation of India, vestiges of which still re- 
main in the social polity and consciousness 


‘of the people, is that the social organism” 


developed and determined its own line of 


PRABUDDHA BILARATA 


For here 


JAN, 


INDIAN SOCIBTY. 


evolution unhampered and unfettered by 
the imposing rule of ny centralised 
authority seeking to control its destiny or 
direct its course. ‘The real initial move- 
iment for social progress and life came 
from the social units themselves, ‘and did 
not depend on any centralised power 
to give it the impulse or guide its course, 
The state never pretended to organise the * 
whole collective life of the people on a 
political -basis, to make it its instrument. 
The idea of Nation State organised on the 
basis of political interests, welding the 
mass of people into a compact body for 
purposes of political aggression or defence 
and the efficiency of the State-machine, 
the prime function of social life, the only 
engine of culture, progress, economic well- 
being and efficiency did not get any hold on 
it. The State was relegated a subordinate 
place in the polity of collective life, its 
function being to: uphold the Dharma of 
the people, to protect the interest of the 
collective pursuits which the life of the 
people evolved. ‘The life of Indian society 
developed and pursued a different message 
from the perfecting of the State-machine 
by the wholesale surrender of life to its 
service, for political efficiency in conquest 
or defence. Its primary object was the 
evolution of spiritual humanity by passing 
through the framework of social ‘life it 
presented, with its rule of Swadharma, 
pertaining to different grades of individ~ 
uals and their station in life. ‘The con-. 
cept of Dharma is the ruling idea of social 
organism. Whereas in other societies, 
the impetus and motive of social progress 
and improvement has been communi- 
cated by the State, or other centralised 


‘ 
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authority, here it has own spontaneously 
from’ the Swadharma of the people. 
Therefore the Indian mind has been taught 
to cling through the ages to its Swa- 
dharina, the enlightened performance and 
expansion of it, and the sanction and 
motive powet of Dharma is founded on its 
being the condition as. stepping-stone 
to spiritual realisation and freedom. 
Periods of Indian history where this Swa- 
dharma has decayed, either on account of 
its crystallising*into fixed forms and being 
prevented from expanding in response to 
progress, or whereit has been overshadowed 
and depressed by the stress of another 
ideal, to which everybody was admitted 
without reference to adhikara or fitness, 
natural capacity or stage of spiritual 
progress, have markedthe stage of national 
stagnation. One such period happened 
during the Buddhistie period when the 
over-emphasis of other-worldly ideals and 
the extensive rule of monasticism to which 
everyone betook himself indiscriminately 
disturbed the balance of Indian society, the 
harmony of Dharmaand Moksha, of the 
life of world and spirit. 

The four natural divisions into which all 
societies fall, the man ofintellect and: spiri- 
tuality, the man of action, the producer and 
wealth-getter, and the physical man, who 
serves the social body by physical labour 
and action, were the basis of the social 
principle of Varnashrama Dharma. But 
it was given a different significance and 


import from that of other societies by., 


being informed with the spirit of Dharma, 
Each of the classes was assigned-its proper 
Dharma, its ethical rule of development 
by the performance of function natural to 
it; and the motive power of this was 
found not in individual egoism seeking to 
exercise its right for gefting the most of 


power, material comfort, adyantage, over 
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others in the social body, but in the 
religious sensesand duty of Dharma, ac~ 
cording to the right performance of which 
its spiritual progress and freedom was 
determined. ‘Ihe aggregation of men in 
Indian society was based not on individual 
egoism seeking for the satisfaction of 
desires and individual self-interest, by 
mutual conflict and competition, but on the 
natural capacity, temperament and stape 
of spiritual development, andthis develop- 
ment regttlated not by individual passions, 
seeking for satisfaction but by the sense 
of Dharma as the means of © spiritual 
development and freedom which was the 
goal. This basis of social groups on 
Dharma, has prevented the force .of ia- 
dividual egoism, of competition and strife 
for material gains and possession and ky 
allocating to each natural group its proper 
function (and'yritti) of serving the social 
body by the performance of Swadharma, 
has prevented the strife of classes and in- 
dividuals determined by the satisfaction 
and appropriation of: material gains, 
wealth and power. Thus a natural growth 
of social groups aud individuals has been 
secured, each by its Dharma contributing to 
the general good of soviety; and finding in 
it its own means of advancement in culture 
and spirituality. This regulation. of the 
social mind by the superior claims of 


- Dharma overriding selfish competition for 


appropriation of material gains has been 
rendered possible by the age-long permea- 
tion of the social cousciousness with the 
idea of human life asa training ground 
for ethical and spiritual culture and the 
means of spiritual perfection and Moksha. 
The supreme governance of the spiritual — 
destiny of man has always. tuled the 
Indian conception of life and society. This 
work of permeating the mind of the mass 
of people with the sense of Dharma and 
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spiritual destiny is the effect of the teach- 
ings and influence of the saints and seers; 
the religious personages and Shastrakaras, 
who have all along been the true leaders 
of Indian society, the creators of its 
motives and forms, and not kings, 
statesmen and official. That is why 
during the whole course of history Indian 
society has thrown up a~* succession of 
saints and sages who have powerfully 
moulded the life of the Indian people and 
with whose life-work and activities, the 
history of the commonalty in India is 
bound up. ‘The history of the common 
people in India should be sought in this 
direction, not in political activity and 
struggle of political rights, in the rise of 
new political or socio-political movements. 
Western historians of India seeking in the 
latter direction have. pronounced Indian 
society as devoid of history and Indian 
commonalty as unprogressive. ‘The his- 
tory of Indian society is the history of the 
evolution of its Dharma. It is from the 
Dharma of the Vaishyas and Sudras 
that flowed the wonderful arts and crafts 
of industry and this Dharma secured 
against competition for cheap products 
and markets, contributed to the perfection 
of workmanship for which they were 
famous: From the Dharma of the 
Kshatriyas sprung the public administra- 


tion of ancient India which protected. 


and upheld the Dharma of other classes 
and did not seek to turn them into instru- 
meuts of the State-machine. From the 
Dharma of the Brahmans arose the 
wouderful metaphysics and philosophical 
monuments of Indian thought. Periods 
of prosperous and vigorous life had been 
when this Dharma had retained its balance 
and vigour, but when it was disturbed 
by the ascendancy of one over the others, 
discouraging aud depressing them,. it 
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stagnated the life of the people, and 
the struggle was to recoyer the lost 
balance. ‘he latter part of the decadence 
in Indian history before the Mahommedan 
period was marked by the struggle between 
Kshatriyas and Brahmans, striving to gain 
ascendancy over the social. body, thus 
weakening their Dharma and the general 
Dharima of the people. 

In the present time this disorganisa- 
tion, confusion and loss of vigour of 
the Dharma of Indian’ people is the 
marked feature of decadence. It has either 
become fixed in form, stereotyped and crys- 
tallised, thus prevented from expanding, 
making new combinations and throwing 
out fresh varieties, or it has lost in vigour. 
This reinstatement of the Swadharma of 
the people, infusing new life and vigour in- 
to it, seeking out and creating fresh forms 
of Brahmans, Kshatriyas, Vaishyas and 
Sudras, and giving them their natural 
tights and functions, their Dharma in 
social economy, is the prime need for a 
vigorous social life. ‘This Dharma also 
has to be freed from the bondages of fixed 
formulas, capable of changing to fhe needs 
of the time, giving new and more broad- 
ened expression to itself. Indian culture 
recognises the mutation of the © sdcial 
forms and rules according to the progress 
of time. As pointed out by Swami Viveka- 
nanda, ‘‘Social laws and usages based 
on Karma-Kanda have been changing and 
will always continue to change. But 
blind allegiance to social usages as are 
repugnant to the spirit of Shastras and 
the conduct,of holy sages, has been one of 
the main Stee of the downfall oF the 
Aryan race.’ . 

If we can get away from the idea of 
political objectives which have obsessed - 
the view of other societies, this structure _ 
of Indian society based on Dharma, seems 
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best. calculated to promote the prospetity 
and happiness of human groups and the 
»tealisation of the highest destiny. Here, 
the Dharma of the king and the states- 
man was a subordinate one,’one among 
many, not even primary at that. It never 
thought of being able to usurp the others, 
penetrating by its power and might. into 
all the departments of life, usurping their 
place and imposing on them its sovereign 
rule. ‘his becomes inevitable when 
people are organised primarily for political 
ends, for political conquest and defence, 
and, as a result, for economic efficiency 
and well-being. It entails"a great con- 
centration of power in a _ centralised 
authority necessitating the subservience 
and subordination of all other interests-of 
society to it, which imposes its sovereign 
power over the collective life of the people. 
The rise and sovereignity of this dominant 
power which is represented by the State 
succeeds in organising society into a com- 
pact body, quick in executing orders, 
quick in organisation of the people for 
offence and defence, but the counteravail- 
ing defects are serious. It dwarfs and 
discourages the mass of other interests 
and. pursuits of life, cultural, religious and 
humanitarian, by the engrossing interest 
of. State-politics for which society is pri- 
marily organised, aud also the domi- 
nant rule of one central body destroys the 
individuality and variety of all other 
healthy types of. society which are har- 
nessed' to the service of the dominant 
type and its interests, producing a lifeless 
and uniform mechanic efficiency. ~ So 
when the dominant type has spent itself, 
the social body decays after a short-lived 
vigorous life. ° 
Indian society based on the harmony 
and unification, without destruction of the 


freedom and variety, of the diverse ele- 
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iments of ethnic and cultural types and 
on the maintenance of a rich, vigorous 
decentralised local life in free develop- 
ment aud growth as represented in its 
village communities and Panchayats, has 
been able to secure a greater vitality and 
surviving power than societies organised 
on the basis of political states. ‘The main 


bond of society is cultura’ religious 
and social and not political Kings and 
states were a subordinate element in 


social life, the’ sword always remained 
at the feet of Dharma. ‘Therefore its 
growth and deyelopment*has not been 
warped and obsessed by the dominant 
political motives. 
still pretends to pursue a religious, spirit- 
ual and social objective and has not sur- 
rendered the totality of its interests and 
collective existence to be captured by the 
State for political ends. It has escaped 
the aberration of a political state exploit- 
ing its labours for ‘its ends of conquest, 
exploitation aid economic prosperity. On 
the other hand, organised on. the basis of 
Dharma, onthe interests of social, cultural, 
ethical and religious needs of mankind, 
it aimed at guiding the destinies of man 
towards its goal and objective, spiritual 
knowledge and freedom. Society, based 
not on individual egoism seeking by un- 
restricted competition to coerce the social 
body and advance its material interests 
and efficiency for the 
natural desires and propensities fer se, but 
ou human groups determined by tempera- 
ment, capacity and stage of ethical and 
spititual development, aimed at avoiding 
the strife and warfare of classes and in- 
dividuals tending the social body with 
constant unrest. And byeach followingits 
Swadharma, andserving the social body by 
the performance of it, and therein finding 
its own meansof the satisfaction of lawful 


It has pursued and~ 


satisfaction of © 
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desires, sounding life to its depths and mounting to the heights of spiritual 


witimately by the informing sense of the 
religious sigyificance of Swadharima regu- 
lating it,—to make life onearth a base for 


>: 
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knowledge, perfection and freedom, its: 
supreme goal,is at bottom the high motives - 
and ideal of Indian society. 


ELISTLES OF SWAMI VIVEKANANDA, 


CLXIIT, 


London, 
th Noy,, ‘95, 


My dear Akhandananda, 


Iam very glad to receive your letter, It 


“is excellent work that you are doing, R— is 
very liberal and open-handed but there 
must be. no advantage taken upon him 


for that reason. About the raising of funds 
by Sriman—, well, itis a fair enterprise, but 
my boy, this is a very queer world, where 
even the World-Gods Bralima and Vishnu 
find it dificult to evade the clutches of lust 
and gold. Wherever there is any the least 
concern with money, there is the chance 
for misunderstanding, Let therefore nobody 
undertake such work as raising money’ on 
behalf of the Math. *. * Whenever you hear 
of any householder collecting funds in my 
or our name on the plea of erecting a Math, 
or some such thing, the first thing you should 
do is to distrust him, and never set your hand 
to it. The more so, as householders of poor 
means take to various tricks to supply their 
wants, - Therefore, if ever ‘a trusty “devotee 
or a householder with a heart, being of 
affluent circumstances undertakes such works 
as the founding of a Math, or if the ,funds 
raised be kept in the custady of a trusty 
householder of wealth,—well and good, other- 
wise never have a hand in it. On the con- 
trary, you must dissuade others from such a 
thing. Youare buta boy and are ignorant 
of the snare of gold. Opportunities will turn 
even a staunch moralist into a cheat. This 


(Translated from Bengali.) 


It is not at all 
in our nature to do a work conjointly. It is 


is the way of the world, * * 


to this that our miserable condition is due. 
He who knows how to obey, knows how to 
command, Lgarn obedience first. Among 
these Western nations, with such a high spirit 
of independence, the spirit of obedience is 
equally strong. We are all of us self-impor- 
tant—which never produces any work, Great 
enterprise, boundless courage, tremendous 
obedience— 
these are the only traits that lead to individ- 


These traits 


energy, and above all, perfect 


ual and national regeneration. 
@ . . 
are altogether lacking in us, 


Go on with the work as you are doing it, 
but then you must pay particular attention 
to study. J— Babu has sent a Hindi maga- 
zine, in. which- Pandit R— of Alwar has 
published a translation of my Chicago. Ad- 
dresses. Please convey my special indebted- 
ness and thanks to both. 


Let me now. address myself to you—take 
particular care to start a centre in Rajputana, 
It must be in some central place, like Jaipur 
or Ajmere. Then branches must be estab- 
lished iv towns like Alwar and Khetri. You 
must mix with all, we do not want to quarrel 
with any. Give my loving embrace to Pandit 
N—,; the man is very energetic, and will be 
a very practical man of actian in time. 
Tender my loving regards to Mr..M— and 
—jitoo. A Religious Association ‘or some- 
thing of the kind has been afoot at Ajmere— 
what is it? Let me know all about it. M— 


Babu writes that he and others have written 
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me letters, but I have not received any up 
tilnow * * About Maths or centres, or 
things of the kind, itis no use starting thém 
jn Calcutta; Benares is the place for them. 
I have many plans like that, but all depends on 
funds. You will know of them by and by, 
You might have noticed from the papers that 
our movement is steadily gaining ground in 
Fngland. Every enterprise in this country 
takes sometime to have a go. “But once John 
Bull sets the hand to a thing, he will never 
let it go. The Americans are quick, but they 
are somewhat lilke straw on fire, ready to be 
Do not preach to the public 
that Ramakrishna Paramahamsa was an In- 
‘carnation, and things of that sort. 1 
ylook after them 
Infinite power will come unto you-—never 
Be pure, have faith, be obedient, 


extinguished, 


have 
2 x 


some followers at 


fear, 

Teach against the marriage of boys. No 
scripture. ever sanctions ,it. But for the 
present say nothing against little girls being 
Directly you stop the marriage. of 
boys, that of girls will stop of itself. Girls 
are not surely going to marry among them- 
selves! Write to the Secretary, Arya Samaj, 
Lahore, asking the whereabouts of a Saunya- 
sin named A— who used to live with them. 


married, 


Make special inquiry of the man. * * Never 
fear. ; 
Yours affectionately, 
Vivekananda. 
CLXIV. 
Almora, 
é 20th May, 1897, 
Dear 5 
tae 


Iam glad to learn that the Asso- 
ciation in Calcutta is* going on nicely. It 
does not matter if one or two keep out. In 
time all will join. Have sympathy and good 
feelings for all. Sweet words carry far. The 
first thing is to see that new people come. 
We want ever new members, 

J—is doing well. -As Almora was very 
hot, I am living in a beautiful garden twenty 
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miles off. It'is comparatively cool, but yet 
hot. [I don’t find much difference in the heat 
of this place from that of Calcutta, 

* * To work! In full speed, and with 
zeal! Let once throw the 
country into convulsions of energy. 

Tender my love to all at the Math and 
give my greetings to the next meeting of 
the Association, and say that thongh I am 
not present in body, yet my soul is there 
where my Lord’s name is sung. @mMaaa Amat 
wa walters Aredtr” &c—" As far as talk of 
Thee, circulates in the world,O Rama! Jam 
present there!” (Hanuman )—because, for- 
sooth, the Atman is all-pervading. ; 


undaunted us 


: 


Yours affectionately, 
Vivekananda, 


CLXV. 
Almora, 
15th June, 1897, 


My dear ; 

[ am getting detailed reports of you and 
getting more and more delighted. It is that. 
sort of work which can conquer the world, 
What do differeiices of sect and opinion 
matter? Bravo! Accept a hundred thousand 
einbraces and blessings from me. Work, 
work, work,—I care for nothing elsé. Work, - 
work, work, even unto death. . Those that are 
weak must make themselves great workers, 
great heroes,—never mind for money, it will 
drop from the heavens, Let them whose 
gifts-you will accept, give in their own name 
if they like, no harm. Whose name, and 
what is it worth? Who cares for name? Off 
with it! 
of food to starving mouths, name and pos- 
session and all be doomed even—aqat araqet 
wraa—thrice blessed art thou! It is the 
heart the heart, that conquers, not the brain. 
Books and learning, Yoga and meditation 
and illumination—all are but dust compared. 
with Love. It islove that gives you the super- 
natural powers, love that gives you Bhakti, 


‘love that gives illumination, and love, again, 


« 


Ifin the attempt to carry morsels ~ 


s 


. 
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that leads to emancipation. This indeed is 
worship, worship of the Lord in the human 
ae ateraqiaa "not this that 
* This is but the beginning, 
and unless we spread over the whole of India, 
nay, the whole carth, in that way, where lies 
the greatness of our Lord | + 


at some place, and begin somewhere else 
Spread in that way, and go on inspecting 
them, You will see that the work wil] or: © 
ly become permanent, and spread i gine 
and education will follow asa matter of course, 
I have given particular instructions to them 


tabernacle. 
people worship.” 


in Calcutta, 


Let people see whether or not the touch of 
our Lord's feet confers divinity on man! It is 
this that is called liberation-in-life.—when the 
last trace of egoism and selfishness is gone, 
Well done! Glory to the Lord! Gradually 
try to spread. If you can, come to Calcutta, 

and vaise a fund with the help of another 
band of boys; set one or two of them to work 


— 


* 4. ¢. other than God. 


Do that kind of work and [ 
shall carry you on my shoulders,—bravo! 
You will see that by degrees every district 
will become a centre—and that a permanent 
one, “1am soon going down to the plains, I 
am a fighter and shall die in- the battlefield, 
Does it behove me to sit up here like a 
zenana lady ? ; 


Yours with all love, 


Vivekananda, 


= RIS 


SWAMI VIVEKANANDA AND SRI RAMAKRISHNA.* 


[4 page trom his Lite—/Tis first meeting and acquaintance with Sri Ramakrishna.| 


CHE Hindu Scriptures follownig the Vedas 
@) indicated that the “Brahmajnani 
Purusha (the knower of the Brahman) be- 

comes omniscient—and that this scriptural statement 
is an infallible truth is verified if we study the 
actions of Sri Ramakrishna during the period of 
_his ministry. For it is seen that it is not only that 
after realising the Nirguna and Saguna aspects of 
Rrahman and being in direct communion with the 
Personal aspect of Brahmashakti Maya, he had gone 
beyond all doubts and impurities of the mind and 
was slaying in a condition of blissful freedom; but 
always dwelling on the divine plane of thought in 
the world of divine thinking, he could penetrate 
into whatever mysteries he desired to know of the 


have 


* Translated from the Sri Sri Ramakrishna Lila- 
prasanga in Bengali by Srimat Swami Saradananda. 
"The writer, a disciple of Sri Ramakrishna, being 
with him in company of Swami Vivekananda and 
other brother-disciples had thus great oppor- 


tunity of observing the facts of the life of Swamiji - 


described in the beok and narrating them with 
great vividness and authenticity. We hope very 
often in the pages of P. B, as space permits to 
give translations from the book which we trust 
will prove interesting to our readers. 


world of phenomenal Maya, - Before bis mind 
endowed with the keen penetrative vision of 
knowledge the world of Maya could not hide its 
real nature and inmost secrets. And that is to be. 
For, the Bhavamukha state (or the plane of the 
Divine consciousness).and the universal mind of 
Ishvara, the Lord of creation, in which the world- 
thought is-sometimes taking manifested and some- 
times unmanifested forms, are identical. Whoever 
is able to transcend the limits of the puny ego- 
consciousness and be identified with the Uni- 
versal Mind, all the world-thoughts that arise in the 
Virat ( universal ) mind of God become. also 
transparent to him. Because Sri Ramakrishna had 
reached that plane he was able to know about 
the devotees and the facts of their previous lives 
even before their arrival to him. He was able to” 
know what special work and manifestation of the 


Lila of the Virat (universal) mind of God his 


present taking of human birth was meant to service 
and advance, and also that some high souls of 
spirituality had been born under the will 
ot Gad as helpers of the said Lila. * * * A- 
ware of this he was eagerly waiting, knowing their 
time of meeting and arrival at his presence 


a“ 


. 1920 
f had come. * * * He who living within the 
phenomenal world of Maya was able to know all 
these hidden secrets of past and future, how can 
| he be styled otherwise than as omniscient? 


{The eagerness With which Sri Ramakrishna was 
awaiting their arrival, knowing from the high plane 
| of Divine consciousness that the time of the meeting 
)-of the devotees who were destined as helpers of 
his life-mission was imminent, can be well appraised 
| from the occasion of the first meeting of Sri 
| Swami Vivekananda with him. Swami Brahma- 
‘nanda says, that contemporaneously with the time 
of his coming to Sti Ramakrishna, a gentleman of 
the Simla quarter of Calcutta named Sri Surendra 
Nath Mittra came to Dakshineswar and was blessed 
| with the holy company and acquaintance of Sri 
¢ Ramakrishna. From the first day Sri Surendra 
Nath was much attracted towards Sri Ramakrishna 
| and, within a little while the acquaintance ripen- 
{ ing into close relationship, invited him to his 
' home and arranged for a day of religious festival 
In want of a good singer of 
religious songs, Srt Surendra cordially invited his 
| neighbour, Srijut Viswanath Dutt’s son, Sriman 
Narendra Nath to sing religious songs of Bhajana 
\ on the occasion. | The meeting of Sri Ramakrishna 
and the chief~helper in his life-mission, Swami 
Vivekananda, was thus brought about. It was then 
1297, Bengali era, towards the end of the autumnal 
season—about November, 1881 of Christian era, 
Sri Narendranath was then of eighteen years of age 
and as a student was preparing for the F. A. exami- 
nation of the Calcutta University. 


| and rejoicing. 


—_ 


Swami Brahmananda says, it was evident that 
Sri Ramakrishna was much attracted to Narendra- 
nath seeing him that day. For calling first 
Surendranath and then Ramchandra to him he 
enquired and learned from them about this young 
man, a good singer, and requested them to take 
‘him to Dakshineswar one day to his presence. 
\Moreoyer, when the Bhajana (religious songs) 
‘ended, coming to the young man and observing 7 
the features and physiognomy of his face and body, 


! + Itwas one of Sri Ramakrishna’s ways to observe 
‘the expression and the features of the face ‘and the 


limbs of a new person coming to him for religious | 


‘ministration, as he could thereby divine the inner 
character and tendencies of thie man, 
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in the course of a little conversation with him, 
he invited him to come to Dakshineswar one day. 


A few weeks after the above event the F. A. 
Examination of the Calcutta University was over 
and Narendranath’s father, requested by a respect- 
able gentleman of the town, was negotiating for the 
marriage of his son with his daughter, Many 
relatives of Narendranath, like Ramchandra and 
others, urged by his father, were trying much to 
make Narendranath consent to the marriage. But the 
marriage did not come about on account of the 
strong objection of Narendranath. Ramchandra 

\ brought up in the family of Narendranath’s father, 
jin time became a doctor and was a distant relation 
of Narendranath, Understanding that .Narendra- 
nath did not consent to marriage from the impulsion 
,of a religious motive, he one day told him 
(Narendranath), fr it is your real and earnest 
desire to be religious and acquire spirituality, then 
| instead of wandering about in different societies in 
| search of religion, come to Sri Ramakrishna at 
| Dakshineswar.”’) His neighbour Surendranath also 
invited him one day about this time to go to 
Dakshineswar in his carriage. Agreeing to that, 
Narendranath jin company of: two or three 
friends arrived at Dakshineswar with Surendranath. 


Seeing Narendranath that day the thoughts that 
arose in the mind of Sri Ramakrishna, he himself 
told us one day briefly in the course of -conversa- 
tion, thus :— ; 

(Narendra on that first day entered this room 
by the Western door (facing the Ganges). I sawin 
him no attention towards the body, no trimming 
and fashioning of hair of the head or, finery 
of dress and clothing, no attachment towards 
external objects and interests, like other ordinary 
men of the world, as if everything about him was 
deyoid of attachment for him. Looking at his eye 
thought as if some power had drawn inwards by 
force a great part of his mind. Seeing him I 
‘thought, ‘In Calcutta, the abode of people en- 


grossed: with worldliness, is it possible for such an 


aynqre of Sattvaguna, a person of such great Sattva- 


There was a mat spread on the floor, lasked him — 
to sitonit. Where the jar of Ganges water Jies, he 
"sat near it. That day three or four of bis acquainted 

young men had come. I undersiood looking at them, | . 
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oncticceanese 


~ 


that their nature was quite contrary to Narendra- 
nath's-like ordinary men of the world with long- 
ing for worldly enjoyment} 

[enquiring about singing, I learnt that he knew 
only a few Bengali songs and on my asking him 
to sing them, he began with the song of Brahma- 
samaj, “aa stat frst fameat” etc. “O mind, come 
to your own home,” etc, and putting his whole 
mind and soul into it as if in meditation began to 
sing it. Hearing the song I could not control my 
religious emotions and fell into trance-7 
[FAtterwards when he went away, the whole time the 
mind was filled with such cager longing to see him 
as cannot be expressed in words. Attimes the pain 
was so intense that I felt like some one forcibly 
wringing a cloth within the heart. Then unable 
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to contain myself, running to an untrequented part 
of the Dakshineswar garden near the vine trees, 
I used to Weep aloud giving vent to pent-up 
feelings saying,(“O, you come, I cannot remain 
without you. Weeping for some time like this 
would relieve my feelings and 1 could control my- 
self. For six months it was like this. For some 
among the other devotees who had come here. the 
mind had felt attracted and distressed like that, but 
compared to what I felt for Narendranath, it was 


: nothing.” ] 


Supressing and hiding a good deal of the wonder- 
ful thoughts and feelings that arose in the mind 
of Sri Ramakrishna on seeing Narendra for the first 
day at Dakshineswar he later on narrfted them to 
us like the above, as we came to know afterwards. 
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art fra zeal a frase 
aut fat ae a afearfata 
& aia qaicta fifsact 
faater Utiea TAT WATT REE 
369. Restrain speech in the Manas, and 
restrain Manas in the Buddhi; this again 
restrain in the Witness of Buddhi, and 
inerging that also in the Infinite Absolute 
Self, attain to supreme Peace. 
{Speech—This includes all the sense-organs as well. 

Witness—i. e. the Jivatman or individual aspect 
of the Self. : 

In this Sloka which reproduces in part Katha 
Upa. I. iii. 13, one is asked to ascend higher and 
higher, restraining successively the sense-activities, 
and mental activities, from the gross to the fine, till 
at last one is lost in Samadhi. } 


Ren PeaAAaRAaaeanisawws: 1 
Baa: AAIATATRTAUSSA TATA: MAWSON 
370. ‘The body, Pranas, organs, Manas, 
Buddhi aud the rest, with whichsoever. of 
these Upadhis the mind is associated, the 


Yoginis trausiormed, as it were, into that. 


aATAl Fa: AIG WAaaTAaW WaT | 
VELA AAAS TAAATaA: UBe 
371. When this is stopped, the man of 
reflection is found to be easily detached 
from everything and gets the experience of 
an abundaiice of everlasting Bliss. 
WeaCaA AeA PATHEAT FSA | 
UiBMease ay fAlmMeT YAAAT UBRl 
372. It is the man of dispassion (Vaira- 
gyaml) alone who is fit for this internal 
as well as external reriunciation, for the 
dispassionate man, out of the desire to be 


free, relinquishes both internal and exter 
nal attachment. 


atweg fad: as aureaceniiars: | 
face ta waite aw aah fate: 11293. 
P ; ; ~) > 
373. It is only the- dispassionate man 
who, being thoroughly grounded in Brah- 
man, can give up the external attachment 
for the sense-objects and the internal 
attachment for egoisim etc. 
{ Lgoism efe—i.¢. al! modifications of the mind.] 
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Fea ay FHTET Va 

qa sais faq aH 
fagiwdramaanhadea 

arsat faat aetatar Ragara Wael 

374. Know, O wise one, dispassion and 

Realisation to be like the two wings of a 
bird in the case of a man. “Unless both 
are ‘there, none can, with the help of 
either one, teach the creeper of Libera- 
tion that grows on the top of an edifice, 
as it were. 

Mukti has been compared to acreeper growing 
on the top of a lofty building, a temple for ins- 
tance, as it is inaccessible to the ordinary man. ] 


maeaacnaaa: wars: 
VU asTaT TSTaTT: | 
aaen fy AayiH- 
qwraa Magara: 
OfDe 


acts 
NBA 

the extremely dispassionate 
man alone tlrere is Samadhi, and the man 
of Samadhi alone gets steady Realisation; 
the man who has realised the Truth is 
alone free from bondage, and the free 
soul only experiences eternal Bliss. 


For 


Acpara qt Gas Waa Was ayaeAa- 
MACY AUC A Aa aa AUS ASSISATA 
RAFAICARAT HY AAA RATATAT 
MAA SGTAT VareHiet AST AAT HE VAT Il 
376. For the man of self-control I do 
not find any better instrument of Happi- 
ness than dispassion, andif that is coupled 
with a -highly pure realisation of the 
Self, it conduces te the suzerainty of 


absolute Independence; and since this is - 


the gateway to the damsel of evetilasting 
Liberation, therefore for thy welfare, be 
dispassionate both internally and external- 
ly, and always fix thy mind on the eternal 
Self. 

L Suserainly etc,—Because ‘ the Realisation’ of 
the Self, the One without a second, is the real inde- 


\ 


\ 
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yendence, for it is everlasting Bliss and there is 
} ’ o 


nobody to dispute it. } 


srat fates Faden fadrata wear: ala. 

ease sifagarwacaraara 
garfaguiemar: | 

eularaata Qarahawat wat gusarenra 
a Poems fasaat serie ageqail 

377. Sever thy craving for sense-objects 
which are like poison, for it is the very 
image of death, and giving up thy pride 
of caste, family and order of life, fling 
actions toa distance; give up thy identi- 
fication with ‘such unreal things as the 
body and the rest, and fix thy mind on 
the Atman. For thou art really the Wit- 
ness, the Brahman, unshackled by mind, 
the One without a second, and Supreme. 
MET ARM AAA Csat ures arate 
eaue fama fawaaas aes seretaat 
AMATI TUTAI BAPAUSTATS Pag 
mearay Rrarcnt gar ae: Panesar 

378. Fixing the mind firmly on the 
Ideal, Brahman, and restraining the ex- 
ternal organs in.their respective centres; 
with the body held steady, and taking no 
thought for its maintenance; attaining. 
the identity with Brahman; and being 
one with It, always drink joyfully of the 
Bliss of Brahman in thy own Self, with- 
out a break. What is the use of other 
things which are entirely hollow ? 

[Resiraining......centres—i. ¢. not allowing them 
to go outward. 

Other things—pursued as means of happiness.] 
HARAa al AAT ante ESC CUECUES§ 1 ’ 
ParaareeAaTATRS Bey Pes ATA MBSE 

379. Giving up the thought of the not- - 
Self which is evil and productive of misery, 


‘think of the Self, the Bliss Absolute, which 


conduces to Liberation. 
(To be continued.) 


. 
. - 
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CORRESPONDENCE. 


The Vedanta Work in San Francisco. 


To 
The Editor, Prabuddha Bharata. 
Sir, 
It is very gratifying to us to be able to send to 
India such encouraging news of the work which is 
being done on behalf of the Vedanta cause through 


the able and untiring efforts of the Swami 
Prakashananda. 
During these four years the Swami has had 


charge of the Society, its growth has been steady 
and progressive. 

The public lectures delivered twice each Sunday 
(morning and evening) are well attended, and the 
membership is steadily increasing. At the present 
time the membership is the largest in many years. 

In addition to the Sunday lectures, two class 
lectures are given weekly by the Swami, The 
lecture given on Tuesday evening is known as the 
«Gita Class” lecture, while that given on Thurs- 
day evening is known as the “ Meditation Class” 
lecture, 

On the first Thursday evening of Sie month a 
public question class is held, where many deep and 
interesting questions are put to Swami by earnest 
inquirers, and which are most ably answered by him. 

During the Swami’s association with us he has 
demonstrated a wonderful ability to harmonise and 
blend the characters of the many people who 
come to him. As has been aptly said by a fellow- 
student, ‘““The Swami is like a great and loving 


mother in whom we find always a sympathetic, 


listener to our many troubles and perplexities ; his 
hand is ever extended to help and bless, no matter 
how rebellious we may be. So gentle in manner, 
so wonderfully tolerant, bis pure and uplifting 
influence has been a great inspiration to us all, and 
the study of the man with such qualities a revelation 
in itself.” 

Once a year, during the month of June, the 
Swami holds’ the summer classes at the Shanti 
Ashrama which is located among the mountains of 
California, about fifty miles from any railroad. _ Its 
remoteness makes it an ideal spot for spiritual 
practices. Until Jate years the trip has been made 
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by mule team, 
being in better 
automobiles, 


but the last two years, 
condition, 


the roads 
the trip has been in 


During the Swami’s absence from the city, the 
Sunday morning lectures and the Tuesday evening 
Gita classes were discontinued; the Sunday even- 
ing lectures were given by President E. O. Brown,. 
an ardent worker for the Vedanta cause. The 
Thursday evening class was conducted by one of 
the students. 

Our library, of which we are duly proud, con- 
tains a variety of Vedanta literature which excels 
any other on this coast. That it is a success and 
highly appreciated by the public and members. is 
attested by the fact of substantially.increasing sales 
each month. 

Our reading room, which is open to all, has 
proved to be the source of great usefulness by 
giving the general public an opportunity to come 
in closer touch with the Vedanta thought. 

Realising what it means to be privileged to come 
in contact with the Swami, and being fully aware 
of the great and lasting good which is being done 
through his untiring efforts and uplifting influence, 
we are indeed grateful to India for her kindness 
in sending, such great souls to enlighten us—to 
lead us in the path of Truth, Light and Wisdom. 
In this Western country, where every effort is put 
forth to acquire wealth and power, man has ‘little 
inclination to search for the ‘Heaven within.” 
The spirit of the teachings of Christ has been lost, 

r “ The letter killeth ; the Spirit alone is life and ~ 
light.” 

(Sd.) Lucille Burnham, 
- (Virati) 
Secy., Vedanta Society of S. Francisco, 


Work at the Shanti Ashrama. 


On June 3oth ended our yearly visit to the 
Shanti Ashrama, in the mountains where seventeen 
students had gone to attend summer classes, and. 
to practise meditation and Yoga under Swami’s 
guidance. ? 

Under a large oak tree the meditation platforms - J 
have been built where the students repair three ~ 
times a day (sunrise, noon, and. sunset) to listen | 
to Swami explain from the great books of wis-_ 
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dom such as Crest-Jewel of Discrimination, 
Upanishad, Sayings and Gospel of Sri’ Rama- 
krishna, etc. Before reading, we meditate for half 
an hour, and terminate the service by singing 
hymns to the Lord. 

At the time of the full moon we had the Dhuni 
Night (all night service). It was held on a high 
hill on which a large triangle was built and in that 
triangle a huge fire. The Swami: sat facing the 
fire. The men sat on his right and women on his 
left and we commenced the service by marching 
around the fire and chanting’ Hariboll. The 
night was clear; the stars, Jarge and_ brilliant, 

, seemed so near that one felt them to be friends 
coming to join in chanting the glories of the Lord; 
all\was so still and peaceful, the air was vibrant 
with spirituality;—one became aware of an ex- 
pansion of consciousness that the sense-life, the 
worldly knowledge, but hides’ the higher and 
subtler truths as yet not realised; but which at that 
moment seemed possible of attainment ;—a dream 
seen through a mist. ; 

It was easy to discard all our sins in the purify- 
ing fires that night,and to consecrate our lives for 
the search of the Lord. Many students asked for, 
and received Sanskrit names, and expressed their 
heartfelt thanks to the Swami for the privilege of 
being there. The earnestness and devotion dis- 
played by the several young men present, was a 
sight unheard of in this materialistic country. — All 
seemed for the moment transformed into other 
beings in higher spheres. It was a night that will 
long be remembered by all and will be to some as 
a landmark in their spiritual progress. 

At last came the sad day of return to the city, 
there to pick up our burdens and problems of life 
again ;—but with renewed strength and clearer 
‘vision, and the feeling that the Divine Mother is 
ever within call of our earnest prayer and surrender 
to Her. 

-Qur salutation to Sri Ramakrishna who found 
truth in all religions, and who gave freely of His 
great realisation to all. He is indeed the great 


brilliant torch that will light the world, and though « 
many thousand miles away and of another caste, ° 


swe all dare to claim Him as our Avatar. 
(Sd.) Durga Devi. i 
. (Clara M. Pettee.) 4 
San Francisco, Cal. 
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To the Nations.—From the French of M. Paul 
Richard. With an Introduction by  Srijut 
Rabindranath Tagore. Pp. ix+76.  Cloth- 
bound. Price Re, 1-8-0, Published by Messrs. 
Ganesh & Co., Madras. 

We welcome this little volume from the pen of 
Mr. Richard who is a’ known figure in the 
journalistic world of India. The book was first 
published in French in America, in 1917, and now 
Messrs. Ganesh & Co, presents us with this admir- 
able English translation. The great, European 
War was still raging when the thoughts embodied 
in the book first saw the light of day, and now 
that the War has terminated, we are in a position 
to verify toa certain extent the correctness of the 
position taken up by the learned author. It is 
gratifying to note that all sound and impartial 
thinkers, men who have the brains to conceive. 
great thoughts and the heart to make them inclusive 
enough to meet the requirements of all nations on 
earth, will give their support to the principles 
which the author has sought to enunciate in the 
book. For man is not a depraved and self-seeking 
being by nature, onthe contrary he is full of 
nobility and disinterestedness ; they may be latent’ 
in the case of most, owing to circumstances which 
retard their manifestation, but given favourable” 
opportunities, they are sure to come out and make 
for the regeneration of the world. It is therefore’ 
that whenever a noble and universal idea is 
preached, the hearts of thoughtful and’ philan- 
thropic people all over the world leap up with joy ; 
distance and racial differences cannot stand in the 
way of their appreciating it. ni 

In the twelve chapters into which the book is 
divided the author tries to probe the real motives” 
of human actions, and does not hesitate to-point 
out that behind our professions of catholicity and” 
disinterestedness there often lurk egoism and” 
selfishness, and States also are not an exception to P 
this. In their case the horizon is a little widened, — 
but it is selfishness all the same. So long as” 
nations consider themselves as separate entities, | 
and claim special privileges for themselves to the 


exclusion of the rest of Humanity, the motive © 


behind their activities is bound tobe egoistic 
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should aspire, and considering themselves as 
children of one common Mother, they should treat 
ove another exactly as sisters, This War, he opines, 
to violence, 
and will ultimately create in men’s minds a total 
The following words are worth 
itself. -No nation 


lives but through the services it renders to Human- 


i8 & great eye-opener owing its very 
Tepugnance to war, 


quoting: “ No nation lives tor 
ity. As long as it remains of service to Human- 
ity 4 remains. alive. Even it it thinks only of 
iisell, even if itsecks butits own ends, yet as far as 
these ends involuntarily serve the general interest, 
it is tolerated, 
service at all, sustained it with- 
draws: it withers and disappears ; for Humanity re- 
jecta it.” Liberty, Equality and Fraternity—these 
the author holds up as watchwords for progress 
and true civilisation, and jnsists on strict justice 
being meied out to al/, For “the awakening in 
man of a consciousness of Humanity," which 
alone, he thinks, will cure the present ills of social 
and political life, “must be assembled from all the 
nations of the earth the men who think the thought 
of Tiumanity. Itis they who will one day lead the 
nations.” ; i 

“In exposing the false pretences of material 
civilisation the author is justly severe, and very 
reasonably draws our attention to the purification 
and broadening out of hearts which, he says, will 
pave the way to a World-Federation, 
would question the soundness of the ideals set 
forth in the book, but many will doubt if the 
wished for millennium would ever come to pass. 
For the world is vastyand selfishness is deep-rooted 
in man, through the Samskarar of ages, of birth 
after birth. Still, everyone should do his part in this 
struggle for banishing unrighteousness from the 
world, and remain content to die in the attempt 
too. Thus alone can real work be done, and we 
thank the author for his taking up the gauntlet 


But when it ceases to be of any 
the force which 


and boldly throwing out the challenge in favour. 
The. 


of the spiritual salidarity of man as man, 
Introduction from the able pen of Srijut Rabindra- 


~ nath is a worthy companion to the book which, we _ 


make bold to say. should be read and re-read by 
men of light and asa in ail nations. 


bea i fe ; 


Nobody . 


We find ourselves in agreement with the thoughts, 
and conclusions of the book. It is a 
production, when ideals of national edu- 
cation in India are being discussed, and the author 
aspect of it which is very often 
ignored. National education does not mean simply 
education. imparted by Indians secure the 
Indians whe 


ideas 
timely 


emphasises one 


who 


emoluments of the teacher, but by 


of Indian thought and 


distinctive outlook 


are steeped in the culture 
life, its and characteristics, 
The author explains with great luminousness what 
a racial self means from the Vedantic standpoint. 
“It is the collective ( Samasthi ) causal body 
(KKaranadeha) of the totality of the minds and 
bodies of a Race” in which are imbedded. the col- 


lective Sangskara; or “the impression. upon and 


tendency of the mind produced by previous 
Karma.” This Sangskara realises itself as the 
mind and body of a Race and of the individuals 


composing it. In the cosmic causal body the Sangs- 
kara of the whole human race is contained, and 
at creation, “there is a going’ forth or realising of it 
as Mind and Matter. Different races -represent 
different currents in the outward flow,” and ‘a 
particular racial consciousness is thus a_ particular 
defined stream in the whole cosmic flow,” “which 
realises itself as a Race with its beliefs, practices 
and social institutions.”’ 
Spirit is meant “the fundamental characteristic 
and outlook on life which distinguishes one race 
from another,” which is the Seed or Type of Race. 
“Some individuals of. a race by reason of purity 


Therefore by the Racial . 


of stock or intensity of soul represent typically the, 
Spirit of Race, hence is called by such terms as. 


atypical Englishman.” ‘ Again, the social customs, 
beliefs, institutions of a Race vary in course of its 
history, but an element, the spiritof Race, persists 
throughout all the varying forms in which it 
clothes itself.” “This spirit latent as: collective 


Sangskara becomes patent in a general national . 


character and the particular cultural forms it pro- 
duces.” 


“The forms change under the influence - 


of time and other conditions affecting a race,” but . 


if the race is vital it cleaves to iis Racial Spirit 


and-creates fresh cultural forms and contributes a3 


its quota to the thought of the world and solution 


. ~ 
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to the problem of life, thus advancing the progress 
and well-being of humanity. 

This idea of the Racial Self and the need of its 
free development based .6n the Vedanta will 
change the whole attitude and relation of cultures 
and.racial units to one another; conflict, strife and 
intolerance will give place to mutual esteem, 
friendly coexistence, and even positive helpfulness. 
If each Racial unit represents one great idea of 
the Divine Mind seeking to project and realise it- 
self in human life, then human culture and _ civili- 
sation will be the richer by the inclusion of that 
idea, which is essential to the sum of human _ pro- 
gress; and that race by the services it has rendered 
to that idea in course of historical evolution is 
eminently fitted to conserve and preserve it for 
contribution to the future culture of 
humanity. Therefore the imperative need of foster- 
ing it, helping it to self-fulfilment is what appears 
necessary for the general good of humanity. - The 
irony is that this view of Racial Spirit and its 
distinctive development is regarded by some as 
leading to separatism and antagonism. We 
know what their idea of unity and amity means. 
It means the forcible imposition of one over 
another by conflict, suppressing its essential cul- 
tural spirit and forms, leading to its extinction. 
The modern mind is much overridden by an in- 
tolerant and excluSive view in all matters of culture, 
thinking that one and only one view must be. right 
and have the whole possession of truth, nobility, 
capacity of human progress and well-being and the 
others are utterly false and antagonistic to’ it and 
may therefore be rightly suppressed and_ extin- 
guished for the advancement of human civilisation 
and culture. A more generous, enlightened and 
embracing view of human life and achievements 
reveals that there is no race which has not some 
raison d'efre, some great and uplifting idea, some 
contribution to the sum of human progress. Un- 
til this generous and embracing interpretation. of 
‘cultures possesses the mind of man itis difficult to 
sce how the prospect of unity, amity and solidarity 
of human life will be realised. A correct apprecia- 
_tion of the Racial Self, what it means, how its growth 
‘and self-fulfilment is necessary for the completion 
of the full orb of human destiny will assuredly help 
peacefully towards this increasing friendliness of 
‘races and ultimate solidariiy of mankind. 


universal 
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Education is the chief factor in fostering and 
strengthening this vital the life-theme of 
the race; therefore the right type of Education is 
essential to regeneration, racial vitality and creation, 
Sir John justly says that Western education in 
India has tended to smother this Racial Spirit. 
This is due both to the predomitiance of Western 
literature, philosophy, art, without a counter- 
balance of Indian studies and also because it found 
the people in a low state of vitality. Dut that it 
did depress it and led to intense unthinking depre- 
ciation of Indian culture by Indians educated in 
the schools and imitativeness of Western 
ways of life and thinking, there is no doubt. 


centre, 


mere 
But the author’s insisting with such emphasis 
on this prime need of strengthening the Racial Soul 
and the recovery-of [t by the Indians as the condi- 
tion of vitality and healthy activity, does not mean 
his minimising the importance of Western ‘edu- 
cation, the knowledge of Western literature, philo- 
sophy and science. He is right in insisting, “ that 
education should be continued to be given as 
regards English and other Western’ languages, 
modern science and so forth, but that it should be 
accompanied by an Indian culture which should 
be regarded as primary and as designed to foster 
the racial spirit,” and that “the knowledge of the 
English language and of Western science is 
essential to the progress of this country,” thus 
belying the misrepresentation of his critics that his 
insistence on the Racial Spiritis a reactionary 
counsel meant to exclude the light, influence and 
wisdom of other cultures. He justly says that this 
is so obvious that one cannot hold otherwise. What 
he labours to establish is that by the strengthening 
and recoyery of Racial Self, ‘an Autonomous 
centre of receptivity is established capable of 
receiving every form, of culture, because there is 
then a healthy orginisn capable of assimilating | 
every form of food presented to it. A knowledge 
of foreign life and thought is as necessary to India 
as a knowledge of what isits own. Itis this last 
which ‘has been neglected.” - For this counsel of 
staunchness and loyalty to Racial Self is not for 
pandering to a false pride or vanity, to keep 


‘each racial unit an air-tight cultural apartment, 


but is the very first condition by which genuine 
interchange, and assimilaiion of ideals becomes 
possible, to build a richer unity in place of 
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a loose accretion and meaningless juxtaposition. 

The author justly contends for the right type of 
Indians for that part of teaching which consists of 
characteristically Indian studies. © The fact of 
science may be taught by any. But racial quali- 
fications do very largely enter into the question of 
the competency to teach Indian religion, philo- 
sophy, literature ‘and art. It is natural that an 
Indian should best appreciate what his race has 
produced, It is this side of culture which has 
been neglected in the education hitherto given to 
Indian youths.” ‘This portion of education can 
be best given by Indian teachers, but they must 
be truly Indian themselves and not ‘sedulous 
apes’ of a foreign civilisation.’ By true Indian, he 
means “one who has knowledge of, and reverence 
for his civilisation and will carry it forward with 
devotion to truth and the needs of living men and 
women.” 


The view of education enunciated in this book is 
very sane and truthful and in the saying expresses 
itself with such clearness and in such harmony 
with the Vedantic thought that it ought easily to 
commend itself to the Hindu mind, ‘The practical 
conclusions drawn from it are so well-advised, and 
conducive to national well-being, nobility and 
independence of spirit, that we cannot too well lay 
the counsel to our heart. The main argument of 
the book, the maintenance of the Sced of Race, 
its cultural spirit, and itsmeans of realisation, the 
first place and importance of Indian studies which 
have been hitherto neglected, is one which is very 
often ignored by educationists in India, at any 
rate not sutliciently estimated, On the contrary, 
a healthy, vigorous, man-making education lies 
only in this line, and we must at once lay hold of 
it and press for its realisation in the educational 
schemes of the country. Before its realisation the 
great future of India will not be ushered in; as it is 
vital to its future destiny, We are glad to note 
that Sir John Woodrofie's views expressed in the 
book are very much in harmony with the views 
on education held by the Swami Vivekananda; 
and both on this ground and on its intrinsic merits 
we commend the book to the attention of our 
countrymen for early fulfilment in Indian 
Education. 


NEWS AND NOTES. 


Tne birthday anniversary celebration of Swami 
Vivekananda falls on the 18th January 1920. All 
Centres, Societies and Associations celebrating the 
anniversary are requested to kindly send us reports 
of the celebrations for insertion in the February 


issue of Prabuddha Bharata. 


BH ARATA JAN, 


Wr. have received a report of the Vedanta work 
in Bombay from which we cull the following : 

During the month of November 1919, Swami 
Govindananda invited by the Students’ Brotherhood 
of Thana delivered a lecture on ‘The Message of 
Ramakrishna-Vivekananda,’”’ and by Sri Rama- 
krishna Lodge, Dadar, delivered a lecture at Dadar 
on “ Religion, the crying need of India.’’ Under 
the auspices of the Vedanta Ashrama_ itself a 
public lecture was delivered by him on “The Call 
of Your Country,” in the Vanita Vishram Hall. 

Under the auspices of the Young Men’s Hindu 
Association weekly Vedanta classes are held in 
the premises of the Association. ‘The attendance at 
these classes is steadily rising. ‘The class com- 
menced with an attendance of fifteen only and the at- 
tendance on the last Saturday was about two hundred. 

Daily morning classes on the Sri Ramakrishna 
Kathamrita are conducted by the Swami in the 
Vedanta Ashrama Room (Top-floor, Rawal Build- 
ings, Lamington Road, Bombay). 

The Canara Saraswat Association has approached 
the Swami to conduct daily night classes on the 
Kathamrita and weekly public lectures in their 
Hall on Vedanta. From this month (December), 
this work also will be taken up, . 


Tur Sunday Services and Tuesday Classes in 
the Vedanta Centre, Boston, continued without 
interruption throughout the summer, and the at- 
tendance was unusually good. The Swami. con- 
ducted all meetings from May until after the first 
Sunday of August, when he placed them in charge 
of Sister Devamata and withdrew for a period of 
rest before sctting out on a lecture tour through the 
Northwest. He spent one week with friends at 
Garrison-on-the-Hudson and also paid several 
visits to New Hampshire. During one of these, 
he delivered a lecture at East Jaffrey on “The 
Literary and Spiritual Value of the Upanishads,” 
to which people came from Dublin, Hancock, 
Peterborough and other nearby places, manifesting 
sincere interest in the message given. 

The Thursday class was resumed on the 2nd of 
October and all other meetings remained the same. 


Tue Swami Paramananda’s season in Los 
Angeles last spring infused new life into the 
Centre founded by him there several years ago. 
Since his departure in May, the members have conti- 
nued their bi-weekly meetings with warm enthusiasm 
and-have worked with zeal to enlarge the field of 
the Centre’s activities. Various of the members have 
visited the Boston Centre, thus creating a new 
link between the Eastern and Western branches of 
the Swami’s-work. They are now eagerly preparing 
for the Swami’s return.—Message of the East. 
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By 
JI—His Philosophy, 


“Feeps into 
The Puture” 


Is everybody's everyday book. The Codified 
experience of generations of Astrologers and Indian 
Yogis—an astrologer in moments of anxiety and 
suspense-—answers short and succinctly clear on 
the thousand and one points of doubt and un- 
certainty. Everybody may consult the book—no 
horescope or date of birth necessary. Must be in 
every pocket for it suits all. Price one rupee only. 

Foreign two Shillings. Apply to— 
The Kalinag Astrofogical Beokstail, 
. K. A. Bureau Buildings, 
Chodavaram Vizagapatam District, 


Sri Ramanujacharya. His Life and Times. By S. 
Krishnaswami Aiyangur, oM. AS His Philosophy, By T. 
Rajagopalachariar, M.A,, BL, as. 12. To subscribers of the 
Indian Review, us. 8. 

The Life and Teachings of Buddha. 
Dharmapala, Price as. 12. ‘Yo subscribers of +1. R.’ as. 8. 

Sri Sankaracharya’s Select Works. The Text 
is Sanskrit Devanagivi type and an English Translation. 
By 8. Venkataramana. B.A. Price Re 1-8. ‘To subscribers 
of the Indian Review, Re. 1° 

* The Vaishnavaite Reformers of India. 
Sketches of their Lives and Writings. 
chariar, M.A., BL. Price Ke, 1. 

| Indian Review, as, 12. 

| Swami Vivekananda, 

| and writings. 
| 

{ 


By A. 


Critical 
By 'T. Rajagopala- 
To subscribers of the 


A collection of his speeches 


Witu four portraits. Fifth Edition. Price. 
Rs. 3. To subscribers of the Indian Review, Ks.2-8, | 
Aspects of the Vedanta. By various writers. 2nd 


Edition, as. 12. ‘Lo subscribers of the ‘I. R.,’ as. 8. 

Ten Tamil Saints. By Mr. M.S. Purnalingam Pillai, 
B.A. L.T., as. 12. To subscribers of Indian Review, as. 8 

| India’s Untouchable Saints. By K. V. Ramaswami, 

| BALB.L, Price as. 6. To subscribers of * 1, R.,' as. 8° 


G. A. Natesan & Co. George Town, Madras. - 


ze! Me ¢ 


y 
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The Mastecrasl Saw |. JUST OUT! 
Him. | Second Edition of Sister Nivedita’s 
BY SISTER NIVEDITA. 


Civic & National Ideals. 
Cloth-bound, 
Price Re. is 
To be had of Manager, P. B. 


| 
Being glimpses of the Life of Swami 
Vivekananda. 

Second Edition. Cloth, Price Rs. 2-8. | 
Apply to Manager, P. B. | 


SWAMI VIVEKANANDA'S | Ambar Agar EBathis. 
: | ( INCENSE-STICKS 9 
RAJA-YOGA, \ | ( 
. ‘ ccellent Odour. 
( New Epition, Ger-up mucit IMPROVED ) } Excellent Odour 


: 4 ‘ ts : Prices: lo avseer of 24 rupees weight. 
Dealing with the scienge 6f Yoga as practised : 


Apply to Manager, Prabuddha Bharata, J. Bhima Rao. Proprietor. 


Swadeshi Perfumery Works, 
Bangalore City. 


ee é Re i ; Class Nos. 16 as: 48 04 $0 96 
in Fndia,—its principles, methods and results, — | Price Rad iene af fee SP 6/- 
with a translation and elucidation of the Y DEA | Our well known Soar Nur Powners. (Seckai) 
aphorisms of Patanjali, Pp. 187, demy 8vo, | Pure. 4 th Packet 2 annas. 
price Re. 1-4 as.; for subscribers of the Scented {th ,, 34 as. 
Prabuddha Bharata Re. 1 only. Removes grease and oily surface, 

Apply to 


Tamil Translations | : 
Swami Vivekananda'’s— TRIED DOCTORS & 
* 4, BHAKTI YOGA w  Priceas.8 | = FAILED ?. 


3. LECTURE ON OPEN 
SECRET... 


a7 aa THEN ASK FOR 

4. LECTUREON VEDANTA . 
delivered in Lahore; in 1897 - f ASS 4. | Navajivan. 
oslage a acking Ext: each case. - 
Postage and packing Extra in each case A sure and radical cute for 
To be had of the Manager, P. B. Office. 3 
P. O. Mayavati, Almora, Himalayas. | (1) Dropsy (Cardial and Renal). 


—————————— 


HAKTISANDESH, —_(?)_ Jaundice. 


The only High Class Z//ustrated Canarase Monthly | (3) Blood-poisoning (from any case), 


devoted to Religion, philosophy and Education. 
The History of Hindu feasts and festivities are ex- | (4) Skin-eruptions. 
plained clearly from a historian’s as well as scientist’s } ' 

point of view. Very useful information about all | 
the holy places of India appears often with illus-: ; 
trations, Every issue contains a like-sketch of a | 


(5) Enlarged Liver and Spleen. 


Price Rupee 1-8. 
Per V. P. P. Rs. 2. 


Saint or Sage of India. It aims at strengthening 
in every man his Shraddha (faith) and Bhakti 
(Devotion). New Inpra says that such a high class 
journal ought to be welcomed by all Kannadigas 
(Canarese knowing people). Yearly subscription |. ° - Catalogue free to any addaess. 
Rs. 2-8-0. Sample copy 4 as. Best medium for Apply to—The Manager,’ 
advertisers. For rates, apply fo :— I. 2 SHNU PHARMACY 
The Editor, Baaxti-SanpeEsu, : | SHRI VISH? : Z 


Mangalore, S. I. Ry. WARDHA, CP, +p 


vill 


De en a Ss 


BACK VOLUMES OF 


Prabuddha Bharata. 


AT INCREDIBLY LOW PRICES. 


Rs. As. 
18y8 Complete in 5 issues 3 o—8 
rao a without Feb. Ard March o—~10 
Igeo 3 issues only... rep o—4 
WyOt 4 Issues only... ek O-5 
Wyo2 Complete ex cee Oo—7 
1903 » Without April nS O—-10 
1yo4 7 1Ssucsfonly ; ia o+-8 
1gus , Jan. O--10 
19060 J - May, July & Oct, o--10 
Wyo7 a “ Oct o—8 
1908 Complete ooh ¥ o—6 
190U0 : Te o—3 
1g10 » without July a—d 
Tygtt a Bvaite o—8 
1y12 ’ o-—-3 
1g13 » ose od 
1giy 9 issues only... vee o—6 
1gt5 Complete ik oan st SO—-12 
1y16 > ase tee O—12 
lyl7?7 ” eee eee 1--O 
1y18 2—0 


Sing se copy from 188 to 1916 1} as. each, 


1yt7, 3 annas each, tytS 4 as. each. 


Apply to Manager P. B. 


Unana~V oga. 


BY SWAMI VIVEKANANDA. 
A series of the most inspired Vedanta 
lectures, 21 in number, delivered by the 
Swamiji-in the West. 


. Price Re. 1-6 annas. 
To Subscribers of P. B. Re. 1-2. 


ADVERTISEMENTS 


Sri Ramakrishna 


The fulfilment of 


Hinduism. 


BY 
Dr. RapuwA KUMUD MUKHERJEE, P. R.S. 
PRICE As. 6. 


Apply to Manager, P, B, Office, Mayavati, 


Jax. 1929 


THE 


ami Abhedananda’s 
s & Addresse 


in India. 


Sw 


Lectures 


Comprising all the lectures and replies 


addresses of welcome, discourses 


f 
and conversations 


to 
with a complete 
account of his memorable tour in India 
during 1996. 

Size 74 by 5 in, 


Page 296. 1-6, 


) 75 cents, 


Price Re. 

Foreign, ( postage including 
or 2 Sh. 6d, 

To Subscribers of P, B. Re, 1 


To be had of s— 


Manager, Prabuddha Bharata Office, 
P.O. Mavavati, 
Dts Almora, Himalayas. 


VIOLET INK 
TABLETS 


In a Fancy Tin Box. 


This is ofa very bright deep colour, 
\ 
has no sediment. » 


non-corrosive and 


One’ pil gives you scien tly 1 big pot 
of ink, Price—one gross (144 pills) | 
annas 15; Aste annas 4. Greenink. 
one gross (Do.) annas 15; postage annas 
4. Red Ink one gross (Do.) Re. 1-6-0 
postage 4 annas. . 


Sarat Chandra Seal, 


15/3 Lakshmi Datt’s Lane, 
= we Baghbaratyd Calcutta, 
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Brom Colombo to 


“JUST OUT. JUST OUT. | 
Fifth Volume of | 
The Complete Works of | Almora. 


~ © 7 yy 
Swami Vivekananda. | The most complete collectian: of sail 
(Second Edition) | the inspiring lectures and replies 19 
| the various addresses of welcome, ete., 
| (numbering thirty) delivered in India 
? ‘ ° . 4 ay yee afte ; ¥ ‘oe 
Better paper, better printing, better binding, from 1897—1901. Second dition, 
Prick: Rs. 2/12. Foreign $1'25 of 5 Si 
SUPERIOR LIBRARY EDITION, Inproved getup. Board bound, 
Cloth-bound, Rs. 3/4. Foreign S150, or 6S, Price ls. 2. 


GeT-Ur GREATLY IMPROVED, DiEMyY 8vo, 


Postage textra in each case. 


Hae # pis | Apply to Manager, Prabuddha Bharata. 
Apply to Manager, bf. b, | 


yusT our jUsT OUT IMPORTANT WORKS 


Religion of Love. By Swami Viveka- 
panda . ’ soo O' 10° 0 


| 
| 

Y Reply to the M ad ras | Stray Thoughts on the Literature and Reli- 
| 


Swami Vivekananda's 


gion of India. By Swami Saradauanda 


. = Pp. 230. Cloth, Re. 1-4. Paper. 4.91 ‘oo 
Addr €Ss. Soul ot M: an. By Swami Ranteleriabiige 
t AL nanda, Oe Bie it-Jat-) 
Ieveryone who wants an illuminating solu- | gy Ramakrishna and His Mission, by ii, o 50 
tion of the burning problems of modern India | Path to Perfection by Do. o 40 
in a nutshell, must have a copy, Dharma, Sara MN By Rai Bahadur 
: : Lala Baijnath, B. 3 LO! AUG 
Price 2. as, Postage Extra. The Proceedings ef the Ganven" 
” tion of Religions in India, jog 
Pan aS mye) Parts 1 & I. ae Sem OUEe 
To be had of Manager, P. B. To Subscribers of PB. ete 
Hindu System of Moral Science. By 
At Reduced Price. Kishori Lal Sarkar. . Ass Be Le Cloth 


Rs, 2. Paper Re. 1-8. ‘Po Subscribers 
of P..B, Cloth. Re. 1-8 as. Paper... 1 4° 


Complete Works Part I. The ALystery of God and the Cniverse. By 


Mr. Prabhu Lal sg 0 10.0 
HS : Worps or tHE MASTER. Compiled by 
(Only a few papies tate.) Swami Brahmananda be o 60 
First Edition (without the title page and Postage extra. Apply to Manager, P. B 


Complete Works Part V.| THE MYSTERY OF GOD AND 
THE UNIVERSE. 


( First Edition. ) By Mr. Prasuu Lat, 
Of His Highness the Nizam’s Service. 
Price 10 as. 


contents only ), Re 1/4. 


Bound in Board—Re. 1/12. 


For c id 
onfents Vide cover Sule-proceeds go to the Mayavati Charisabi. & 


Dispensary. 
Apply sharp to Manager, P.B., Apply to the Manager, Prabuddha Bharata. 


_ Postage ete. extra, 


x 
TEE PE AIT EST NR NITE FREETETE S 


Home Made Scented Oils. 


ee - 


be Tas aetna ool sat ale ae tea ea con aa 
Make vour own Scented Tair Oils at your own 


home and save money, Mix any one of the under- 
mentioned Pure Scents—-only half oance-—-with 16 
ounces of Caeoanut, Castot, Seume or il oil and 
you will be able to make first class Scemted Oils 
that will give the deliphtfal odour of fresh flowers 
with all their charms, Seented Hair Oils made with 
ou Pure Séents are far superior to the Scented 
Thar Oils sold in the market. 


Our pure scents were tied and highly praised by | 


so well-kuewn people like Mrs. Annie 
Messrs. Gandhi, Gokhale, Yilak, Ranade, Melita, 
Dy. C. Muthu, ap. the Hon'ble Maharajah of 
Kasitmbazar, ete, ete, 

Fee Peesents:—Everv purchaser will get 
absolimtely frees (1) One Pocket Calendar, tgtg ; 
(2) One Pac ket or Alkanet Root for colouring oil; 
(3) Formulas for the best Lavender Water and Eaa- 
de-Cologue; (4) Lord, Rothsehild'’s Alphabet of 
Success. Vhese presents are most valnable for all, 


Besant, 


1, Rose Scem, hall oz, bottle Re, 1-8. 
2, Wadamba,, f . > 1-8. 
3. Jasmine st " ‘3 Ae te 
4. Rohkul x Y n joel eas 
s. Henna a a a ikaae 
6, aly * = ar = Vetted Khe 
>. Lotus ae é ‘7 oo 50. 
S$. Sweet SOs tas 


Packing and Postage Extra. 
S. PAUL, & Co, Scent Mercuant, 
(Dept. PV.) 4, Hospital 8, Diaramtola, Calcutta, 


Joyful Tidings! - Joyful Tidings!! 

Marvellous pictures of Gods and Goddesses 
from the Purans artistically painted by the 
renowned painters of Bengal have been re- 
cently published. Send half anna stamp to 
have a picture catalogue. 


You will be able 


to form an idea of them at a mere glance. 


Sett Choudhury. 
Picture Dealer Stationer 
GENERAL ORDER SUPPLIERS 
KABIRAJI DRUGGISTS 

Ne. 8 Cross Street, 


(C) CALCUTTA, 


j 
| 
| 
| 


j 
1 
| 


* 
- 


ADVERTISEMENTS Jax. 1920 
Yogamritatarangini and 


Srikantamritalahari 
Or , 
Sri Nilakanthatirtha 
Swami. 


Price 5 as, each. 
Postage &c., extra in each case, 


“SOME OPINIONS: 


J.J. Meyer, Prof Dept. of Sanskrit, The 
University. of Chicago, U.S, A.:—l cannot 
describe the delight that | feel over those 
two most precious booklets of vours....... 


| specially do 1 value the “ Yovuamritataran- 


gine’; the subject which interests me deeply. 
Chaganlal T. Dave, Hlead Master, Bhav- 
agar :—The books are such as cannot but 
please the votaries, humble though they may 
be like myself) at he holy shrine of the god- 


| dess Sharada, 


TY Py Vhrivedi M.A, LL. Agra:—TI am 


} much obliged for the Sanskrit books sent” by 


you, which indeed are very instructive reading, ° 
Dr. Paul Deussen, Prof, Kiel, Germany: 


al AATATTAlAla BAMTBAA FAs | eAllesAaga aear: 


waa iat Aan eas: | 


Dr. E, Hultzsch, Pu. b., Prof. Halle, Ger- 
MANY 2.0.08. and to conyratulate you on the 
successful way in which vou are continuing’ 
theological research and writing classical 
Sanskrit verse in the practical and unpoetical 


Bimataprasada Siddhanta Saraswati...The 
work itself bespeaks of your ability of com- 
posing good verses ...... 

Narharishanker Sivashanker Shastri, B. A., 
Baroda *® High Sehwol:—The books contain 
verse... really the works of a great learned 
Pandit. The lovers of Sanskrit language would 


indeed derive merit from it,..... 


N. B.:—The meritorious testimonials given 
by the learned publi¢é and their steady de- 
mand now, themselves show how. valuable 
and enlightening the books are, 


OTurR Booxs:—Sri Nilakantatirtha- 
swamicharya & Sadgurusarvaswam. * 
Price 6 as. each & postage extra in each case, 
Apply: to :—P. V. PILLAI, 
Pesbkar’s Road, Irinjalakuda P. O., M.P, 


